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10-13 Compare Mt.l3io-i7Lu.89-io.

11 The kingdom of God had been fore
told and typified in their sacred Scrip
tures, but now the Lord is unfolding
a phase of its history which was un
known to the prophets. It is not a mys-
terVf in the sense of something mys
terious or inexplicable, but merely a
secret, easily understood once we are
initiated into it. The disciples imag
ined that the Lord's proclamation of
the kingdom would continue until He
would gain the support of the populace
and then seize the sovereignty for
Himself. He could not keep on pro
claiming the kingdom and at the same
time openly teach that the proclama
tion would be rejected, so He conveys
this important fact to His disciples and
those spiritual enough to understand,
yet conceals it from the multitude by
speaking in parables.

12 It cannot be reiterated too often
that parables were not used by our
Lord in preaching the evangel that
they might receive the pardon of sins,
but for the very opposite end. He
spoke in parables lest the penalty of
their sins should be pardoned. It is
not gospel, but judgment. To "apply"
it to the evangel for this day of grace
is utterly contrary to the spirit of the
conciliation which we should preach
(2 Co.519). We seek to assure men that
God is not imputing their offenses to
them. We do not veil our message in
figures which they cannot understand.
The Spirit of God has told us explicit
ly, not in veiled figures, that this econ
omy will end in apostasy (lTi.4i).

13 The twelve apostles themselves did
not perceive the significance of the
parable, so He explains its symbols to
them. Every detail of the picture He
paints was most familiar to them all.
In the East there are no fences and the
roads go right through the fields of
grain. There is but one Sower, the
Lord Himself. The figure is important,
for it postpones the kingdom until the
harvest. He has not been reaping, as
the apostles supposed. The end is still
far off. By that time three classes who
have heard the word will fail of frui
tion. It is the old kingdom refrain:
those who endure to the consummation
shall be saved.

14.20 Compare Mt. 1318-23 Lu. gn-is.

Mark 4:10-34
21-23 Compare Mt. Si^-ie; Lu. 8i6,i7; 1138.
21 It is evident that the light He has
just given them is the lamp of which
He speaks. He would not have them
hide the light beneath self-satisfaction
or indolence, which are suggested under
the figure of a measure or couch.
It would be very fine for them to enjoy
the measure which had been given to
them and repose in the illumination
which had been granted to them, but
that is not the purpose for which He
had given them the light.
24.25 Compare Lu.8i8. See Mt.72Lu.638
1926.

24 In this parable He carries on the

previous thought concerning the mea
sure. As they impart to others what
they had received their own measure
will be increased. Spiritual blessings,
unlike the physical, increase the more
they are distributed.

25 This enigmatical statement can only
be understood in the light of the cir
cumstances in which it was spoken.
Those who had received spiritual
blessing from Christ were to receive
more: those who received none would

lose even the physical privileges which
they had as Jews.
26 Here they have an even more em
phatic hint that the kingdom would
not come immediately, but by a grad
ual process like the growing of grain.
Later on in His ministry He postpones
the harvest to the conclusion of the

eon (Mt.l339). The disciples were anx
ious to put their sickle to the grain
while it was in the blade. Even after

His resurrection, when the grain was
in the ear, the Pentecostal era showed
that it was not yet ripe. The kernels
will not be full until the end time.

30-32 Compare Mt.l33iLu.l3i8,i9.

30 Ordinarily, wild mustard does not
assume such dimensions, but, under
favorable conditions, it might well
grow into a tree. It was the smallest
seed sown by the farmer and became
the greatest of all his garden greens.
This quick growth is quite in contrast
to the previous parable, and the pun
gent mustard is not food, like grain.
The flying creatures of heaven have a
sinister significance, being interpreted
as Satan in the parable of the sowing.
Is not this a forecast of that false pre
mature phase of the kingdom spoken
of under the figure of great Babylon?
33.34 Compare Mt. 1334-35.
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27.28 Compare Mt.99Mk.2i3,14.

27 Human wisdom and expedience
would have urged our Lord to choose
for His apostles men of the highest
character and reputation. Instead, He
chooses those that were despised and
abhorred. Not without cause were the
collectors of revenue for Rome hated

for their traitorous occupation and ex
tortionate greed. John the baptist, in
telling them to assess no more than
what had been prescribed (3i3), point
ed out their most reprehensible prac
tice. They collected far in excess of
the government's requirements and
kept the balance themselves. This op
portunity to enrich themselves at the
expense of their fellow-countrymen was
the only motive which could tempt a
Jew into this hated occupation. They
were always classed with sinners.
Our Lord does not seek to cover His

call of Levi, or Matthew, as he is usu
ally named. He goes right to the trib
ute office and takes him from his work.

He does not wait until He can meet
him elsewhere, or until he changes his
occupation, or has been put on proba
tion. It is evident that He wishes to

impress the people with the fact that
He came to call the unrighteous and
sinners, in order to magnify God's love
and mercy rather than His justice.

29-32 Compare Mt.9io-i3Mk.2i5-i7.

31 What subtle irony there is in these
words! The Pharisees and scribes

were foully diseased within in spite of
their pious appearance. Yet their ail
ment was like some insidious plague
that deadens the nerves to its pres
ence. The truth remains, the Lord
could not call those who thought
themselves whole, however serious
their real condition.

33.35 Compare Mt.9i4,i5Mk.2i8.2o.

33 How little did they realize the priv
ilege of His presence! Not even John,
let alone the Pharisees, could provide
a spiritual banquet. Why should they
have a physical feast?

36 Compare Mt.9i6Mk.22i.

37-39 Compare Mt.917Mk.222.

36 The Pharisees were trying to patch
up their old cloak by tearing a piece
from His new one. Their old skin

bottles were empty and decayed. They
had no joy and the forms which once
contained it had become corrupted

Luke 5:27-6:6
and decayed. The wine the Lord gave
them was full of cheer and gladness,
and could not find expression in fast
ing and asceticism. All this was said,
doubtless, at the reception of Levi,
to defend the feasting and the joy, and
to dispel the gloom which they sought
to cast over it.

1-5 Compare Mt.12i-8Mk.223.28Deut.2325.

1  The somewhat enigmatical word
seco7id-first in the Greek has proved
so inexplicable that many texts have
omitted it, and few editors retain it.
Many explanations have been offered,
but most of them are based on con
jecture. The solution seems simple.
The Jews had several sabbaths besides
the seventh day of the week. The fif
teenth and the twenty-first of Nisan
were sabbaths, being the first and last
days of the festival of Unleavened
Bread. When the weekly sabbath
came on the sixteenth, two sabbaths
would come together, one a "great
day" (Jn. 1931), and the next an ordi
nary sabbath. To distinguish the fif
teenth-sixteenth sabbath from the
double sabbath a week later it was
called the first, and to distinguish the
second day from the first it was called
the second-first (Lev. 236-8). This was
probably the day of His resurrection.

2 According to the law (Deut.2325),
the disciples had a perfect right to
pluck the ears and eat them, though
this is not legal in the Western world.
The Pharisees do not object to that,
but to the act of rubbing, which they
interpreted as work unlawful on the
sabbath day. If we tear off the mask,
we shall find that thep were breaking
the law, not the disciples. It was prob
ably the festival of Unleavened Bread.
The disciples eating the grain as it
came from the stalks, certainly ate un
leavened bread! But, in the spiritual
realm, hypocrisy is leaven (12i), and
they were guilty of hypocrisy, they
were using leaven, at the very begin
ning of the feast, which was unlawful!

3  Though the disciples had com
mitted no breach of the law, what if
they had? The priests labor in the
temple, David ate before God (1 Sa.
211-6), and they were in the presence
of the Lord of the Sabbath Himself.

If He is not offended, why should
they be?

6-11 Compare Mt.129-i4Mk.3i-6.
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25 The striking phrase "and the Life"
is the clue to the great truth here un
folded by our Lord. To His assertion
that "Your brother will be rising"
Martha assents, for she knew that all
would rise "at the last day". But this
falls far short of the truth. There are

two resurrections. One He called "the

resurrection of life," the other "the
resurrection of judgment" (529). As
resurrection necessarily implies life, it
will be seen that the word "life" is

used in an intensified sense. The "res

urrection of life" imparts eonian life,
while the resurrection of judgment
leads to eonian death.

Our Lord is seeking to comfort Mar
tha by that best of all consolations, the
vivification of all His own at His pres
ence, long before "the last day," at
the very commencement of the millen
nial eon. Seventy-five days after His
glorious epiphany He will rouse the
saints in Israel and commence their
righteous reign over the earth. "Happy
and holy is he who is having part in the
former resurrection: over these the

second death has no jurisdiction, but
they will be priests of God and of
Christ, and they will be reigning with
Him the thousand years" (Un.205).
The saints of this present economy

of transcendent grace will be given life
even before this, as explained in 1 Th.4
13-18; 1 Co. 1551-55; Eph. 112; Phil. 320.

The presence, or parottsiay of Christ
spreads over a period of time, in which
all His own are called out of death to
eonian life.

Only three resurrections lead to im
mortality. First, that of Christ Him
self, second, that at His future "pres
ence" including those who are His,
and, lastly, all mankind, at the consum
mation, when all will be made alive
(1 Co. 1522-28). This great truth is the
only real comfort in the presence of
bereavement. Christ never stood in the

presence of death without vanquishing
it. He is the Life! Since this life be

yond the reach of death is imparted
only on these three occasions, it fol
lows that every other resurrection is
not a "resurrection of life". Those

raised in the past and those at the
great white throne are still subject to
death. They are not made immortal
until the consummation, when death is
abolished, and life is the portion of all.

John 11:25-48
35 What tender compassion His tears

reveal! He could deliberately remain
away so that Lazarus should die and
by his death prepare for the revelation
of God's glory in his resurrection. He
could comfort the sisters with the
great truth that He is the Life. But
with Him truth was not the stern,
heartless dogma that overrides all nat
ural feelings and condemns all sorrow
as unbelief. His heart was moved with
pity and compassion and He stops to
mingle His tears with theirs ere He
wipes them away by His marvelous
miracle. So we, too, are not charged
by the apostle to refrain from all sor
row as sinful, but not to sorrow as
others who have no blessed expecta
tion to anticipate (ITh. 4i3).

We have here a touching example of
the experience recorded by the apostle
Paul: "as sorrowing, yet ever rejoic
ing" (2 C0.610). Or, in our Lord's case,
we should reverse it, for He rejoiced
first of all, yet felt for His friends who
had not His faith. It is a mistake to

suppose that confidence in the ultimate
benefits of sorrow will put us out of
sympathy with it. It is intended to
stir our emotions. It is designed to
touch us to tears. Otherwise, it would
fail to accomplish the object for which
it exists. Our sorrows and heartaches

are none the less real because we know

their glorious outcome. All their ulti
mate value lies in their contrast with

the tearless felicity for which they are
a preparation.

39 Of the three who were raised from

the dead by our Lord, Jairus* daugh
ter had scarcely started to go to cor
ruption (Mk. 535.42), the widow of
Nain's son was on the way to his buri
al (Lu. 711-16), but Lazarus had been
dead long enough to be offensive to
smell and to sight. No wonder Mar
tha objected. Who wishes to see the
gruesome spectacle of a corrupting
corpse? How their hearts must have
marveled at His words "you should be
seeing the glory of God."
The glory of God in such ghastly as

sociation! Yet such is the only place
its full effulgence can be manifested.
This is one of many examples which
are given us in the Scriptures, which
illustrate the essential and beneficial

function of evil in the universe. It re

veals God. All those deepest and most
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25 Contestants in the Grecian games
had to take an oath that they had been
ten months in training, and that they
would violate none of the regula
tions. They lived on a prescribed diet
and exercised severe self-restraint. The
wreath or "crown" was made of the
leaves of the pine. Groves of these
trees surrounded the stadium near
Corinth. Other leaves were used in
other cities. For some time parsley
was substituted for pine, but it seems
that, in the time of the apostle, they
used the pine wreaths. To avoid con
fusing these chaplets with the sym
bol of regal authority they are never
called a "crown" in this version.

26 The subject before the apostle is
not salvation, but service and reward.
The apostle is not concerned lest he
should be a "castaway", but whether
he should win the prize. Two things
are necessary, self-control and obedi
ence to the rules of the game. Both
are essential in order to win a wreath.

In these days, when "success" is mea
sured by human standards, it is of
the utmost importance to press the
fact that a violation of the rules ab

solutely bars the contestant from all
hope of a prize. Service at the ex
pense of truth or of conscience, to gain
a livelihood or win popularity, no mat
ter how strenuous, wins no prize. God
looks on the motive and method, not
on the apparent results. May we all so
strive that He will be able to bestow
the amaranthine wreath upon us!

1  The redemption of Israel out of
Egypt was typical of the spiritual de
liverance which is ours in Christ. Alh
indeed, were redeemed by the blood of
the paschal lamb, but not all by any
means pleased God in the wilderness
journey. They all went through the
Red Sea dry shod, all were identified
with Moses, all ate the manna, and all
drank the water brought forth by Moses'
rod in the desert. Yet, notwithstand
ing these privileges, they failed in
self-control, they went back in heart
to the flesh pots of Egypt, reverted to
idolatry, sinned and murmured. These
are the very sins into which some of
the Corinthians were ensnared. And

these things still have their appeal to
us unless we, like the apostle, reduce
our bodies to bondage.

I Corinthians 9:25-10:31
11 The eons are divided into two

classes, the first three, which are pre
paratory, and the last two, called the
"eons of the eons", which turn the
evil of the first class into good. The
last two eons, including the thousand
years' reign and the reign of the saints
in the new heavens and new earth, are
the fruit and consummation of the
evil eons. In spiritj Paul brought
those under his ministry into the new
creation, which is the spiritual coun
terpart of the eon inaugurated by the
new heavens and new earth. It is only
thus that the consummations of the
eons had already reached the Corin
thians.

12 Here again, the apostle is not con
sidering salvation but the endurance
of trial on the part of those who are
saved. Salvation is entirely of God,
through Christ. No one need be con
cerned about its efficacy or power. But
beyond salvation there is the possi
bility of earning a reward, of winning
a prize. This requires us to take due
heed to our conduct.

13 God does not try us to break us
down but to build us up. Hence He
sends nothing insupportable. He does
not however, make "a way of escape*\
as many of His saints have found by
experience. If He did, why or how
could that enable them to undergo it?
They would not need to endure it if
He took them out of it. He makes a

sequel. This word occurs again in
Heb. 137: "contemplating the sequel
(A. V. end) of their behavior." All
the great examples of trial were sus
tained by a contemplation of its se
quel. Joseph held the sceptre in the
prison. David wore the crown in Adul-
1am. Even Job knew that he would
see his Redeemer. We should not try to
escape trial, but seek grace to endure
it. We should not occupy ourselves
with it, but contemplate the blessed
outcome which it is designed to pro
duce.

20 There seems little doubt but that

the heathen divinities were not mere

myths, but actual demons. These are
rampant today in Spiritism and often
deceive the saints into believing that
they are the holy Spirit of God by mim
icking the gifts which were bestowed
during the proclamation of the king
dom.

























































































































































THE CIRCUMCISION EPISTLES





















































































THE EPISTLE OE JUDE

JuDE, the last of the epistles to the
Circumcision, is the prelude to the
apocalyptic judgments. Its framework
reveals the fact that the central theme
is the coming of the Lord in judgment
upon the irreverent Indeed, it
seems to suggest that Enoch himself
will prophesy, as one of the two wit
nesses (Un.ll3-i2), to (not of) these,
in the Lord's day. As Peter's second
epistle is especially concerned with
this same judgment period, it contains
many parallel passages. Compare
Jude 8 with 2 Pe.l^, 4 with 2i, « with
24, T with 26-10, 8 with 2io, » with 2ii,
and 10 with 2i2, n with 2i8, 12.13 with
213-17, 16 with 218, 17.18 with 3i-3.

As Jude speaks of the apostles (i^),
he is not the apostle of this name (Jn.
1422). Neither was James, his brother,

an apostle, for James and John were
the two sons of Zebedee (Mt.2637).
The other James was not prominent
enough to be referred to in this way.
So Jude was evidently the brother of
James, the Lord's brother, who occu
pied by far the most prominent place
among the saints of the Circumcision,
although he was not an apostle. This
makes Jude himself a brother of the
Lord.

This fact throws much light on the
character of its teaching, its harmony
with the other Circumcision epistles,
and its strong contrast with the later
teaching of the apostle Paul. Paul re
pudiates even the distant physical
bond existing between him and the
Lord, and bases all on a spiritual re
lationship in grace. Jude deals with
the judgment of those who are closely
united to Him in the flesh.
While the apostasy here set forth is

not to be applied to the Uncircum-
cision during the present period of
grace, its beginnings can be clearly
seen among the Jews, as God is ga
thering them from the nations and
restoring them to their own land. As
in the exodus from Egypt, He will deal
with the nation of Israel as a whole,
yet destroy the apostates among them

during the era of His indignation.
With this in view, Jude addresses this
epistle to the faithful, lest they, too,
become involved in the apostasy.
Unlike those to whom Paul writes

these will not have justiflcation, but
only a pardon of sins, which can be re
voked. Hence even believers among
the Circumcision may fall away,, es
pecially during the fearful afflictions
of the time of the end.
The framework shows that the main

theme, the judgment of apostasy, is
presented, as usual, from the divine
side first and then reviewed, in in
verse order, from the human aspect.
From verse flfteen, as shown by the

framework, we return over the same
ground as we came, but from a differ
ent viewpoint. In the former division
all was viewed in its God ward aspect:
then we look on the manward side.
First we have the mercy from God
(2), lastly the mercy shown to man
(21-23). And so with each subject.

The closing ascription is in close
harmony with the epistle. Glory, ma
jesty, might and authority belong to
God when He is executing His strange
work of judging the earth and inaug
urating the reign of His Christ, as is
set forth in detail in the book of His
unveiling.

FRAMEWORK OF JUDE

Called and kept 1

Mercy from God 2

Contend for the faith s

Barter, disown, before 4

Reminder—prophets 5-7

Dreamers s-is

The Lord's Coming in

Judgment

Murmurers 16

Reminder—apostles

Scoffers of the last time 18,1®

Build selves in faith 20

Mercy on others 21-23

Guarded and established 24,25
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